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TERETPAMMOI 


B OTSeT Ha NO3ApaBHTe/bHyO TeerpaMMy, MOCaHHyO NO C1y4aio AHA -poxK- 
nenua, Caateiuiemy Ilarpnapxy Anekcuio BricokonpeocBaAuleHHbIM IK3apxom Ap- 
xvenuckonom MakapHem nojy4eH crelyioulMi OTBeT: 


APXHEMIMCKONY MAKAPHIO HbIO HOPK 


Baaronapro Baue BoicokonpeocsalleHcTBO H Npowy nepezaTb Mow 6narodap- 
HocTb Apxvenuckony Ayamy, Hactostemo nu npuuty Co6opa 3a no3ipaBnenue, 
NOJy4eHHOe MHOWO NO BOSBPalleHHH H2 NoesiKH Ha KaBKa3. 


Matpuapx AJIEKCHA. 


Iaseta CBet, paBHO, KaK H HeEKOTOpble Apyrve 6e3s0TBeETCTBeHHbIe HCTOYHHKH 
pacnpoOcTpaHH.IM TpeBOXKHbIN CYX O KOHYHHE Mutponouta BeftwamuHa. Ha nocaaH- 
Hb BeicokonpeocBaAlweHHbiIm ApxvenuckonomM Makapuvem 3ampoc, nowy4eHa HHKe- 
cielyioulan TelerpamMa, nme4yataa KoTOpy1o Pegakuna Egunoi Llepksu xenaeT 
BuicokonpeocsameHHeiiwemy BeHwaMHHy 34paBua HM 6aro.eHCTBHA Ha MHO- 
ran seta! 


APXHENMCKONY MAKAPHIO HbIO HOPK 


Tezerpammy noxy4unn. Mutpononut Bennamun xxHB KH 320poB. MonHTBeHHO 
»*eNalo ycnexa B Halliem cyze6nom ene. Limo cepxeunbii npuBet Bawemy Ilpeo- 
CBALLEHCTBY. 


Matpuapx AJIEKCHM. 














CBATbIE PYCCKOM LEPKBH 


AERABPB (no cmapomy cmuan ) 


—Cn. TEHHAJ MM nu MOAHH Apxuennucrons Hos- 


ropoackue. 


-Cs. TYPHM Apxuennckon Rasancknii. 


Cp. MARCHM Murponoant Kuescrnii. 


-Cs. Ipenoqo6nnf AHTOHUM Cuiicxnit. 


Cs. I[penoqo6nnii HVT Croa6encruii. 
Cs. [peno,o6nmf MOAHH Iocrank evepcrnii. 


—C. Ipenozo6nnit KAPULT Geamcrui. 


Cp. MOACA® Caatuteab Besaroporcnni. 
Cs. [[penoxo6nnfi HAKOH Ieyepcruit. 
Cb. Ipenogodnnii PEPATIOHT Monsencenii. 


Cs. [Ipenoxo6nnfi APKATMM Hororopacruit. 
Cs. Ipenoqo6nnfi MAKRAPHM Teyepcrnii. 


—Cz. Ipenozo6nnfi APMAHACHM ITleyepcruii. 14—-Cs. II[penoqo6nnf MCAAKUM Sartsopuur [le- 
Cp. Ipenoqo6nnfi CABBA Spennroporckni. meee. 
15—Cs. Ipenogo6nni TPH®OH Koapcrnfi nan Tle- 


yYeHrckuah. 


16-—CB 
18—Cr 

CB 
19—Cs 
20—Cs 
21—CB 

CB 
23—CB 
28—CB 


29—Cr 


CB 


. Tpenogo6naa Ruarnuna COOUH. 


. Ipenoqoonni CEBACTHAH Tomexoucruii. 
. Ipasequnii CAMEOH Bepxorypcrnit. 


. Tpenoqodnni UTbs Mypomer Meyepernii. 
. Tpenogodnnit ATHATUM Teyepcrnii. 


. TETP Murponoant Mockoscrnit. 
. Baaxennpi TPOROMMM Barcxuit. 


. ®eortuct Apxnennckon Hoproposckuii. 
. Tpenogodnmi MTHATUM Jomexnii. 


. Ipenoqo6nnre Tevepcxne: MAPK Tlemepunr, 
®EOOU naaqupat w MOAHH. 


. PEOPH.T Omyucrnii. 
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NPMBETCTBUE 
CBATEMIUETO MATPHAPXA ANIEKCHA 
[ABE S/AMCKOM WEPKBH 


(B ceasu c 1900-netHem Bctynnenua Cs. Anoctona Masana 


Ha Esponeiickuit KontuHent) 


Bawe baaxkenctso, braxenHeiiuui uo Tocnorze Bosnm6renHbI Co6pat Halll, 
Kup Cnupnaon, Tleppocsatuteab Sanaickoi Llepksu! 


Bo AHH 4eCTH, MaMATH HW C1aBbI MepBOBepxoBHOoro XpuctTosBa Anoctoua IlaBaa, 
npocBeTHBuiero XpHCTOBOW MYAPOCTHO BCIO BCeIeHHYIO, Pycckan I[lpapocaaBHas 
Llepkosb, B 1Hue Haweii Mepxoctu Ee apxunactpipei, nactbipei 4 BepHbix 4a Ee, 
npuBetctByet [IpapocaBHyw Llepkosb Jatann 6patcKHM WeAOBaHHeM O Tocnoze. 


BesmepHo seamune mpemyazpoctn boxuei wu curb, OO6paTHBuei TroOHHTelA 
Xpucta Capaa Bp Oaaropectuteia Hn Anoctora Xpuctosa Ilapaa! 





Kak paocTHO oulyuleHHe 6H30cTH K cemy CBeTouy XpHcToBy Kaxoro Mpa- 
BOCJIABHOFO HaCeJbHHKa JMHCKO CTPaHbl, NO TPONaMb KOTOPOH CTynaiH HeyCTaH- 
Hbl€ CTOMBbI erO, TAK YTELUHTeAbHO WH AVXOBHOe NpHOHxKeHHe K ATlOcTOmy BCAKOTO 
4TYULerO CBATYIO MaMATb ero, 


[ye Ha4aio MW KOHeL OTKPOBeHHA TocnoAHHX, HCWeAUINX BCYX BCel BCeeHHON 
ypes ycta AnocTouaa HIM B MHCbMeHaX H3-102 CO6cTBEHHOH pyKu I laBroBoli? 


Korga Han6ou1ee ropsyei pepHoctbio o Tocnose 6bloTcs cepaila HalliH, KaK He 
pH YTEHHH, CO BCEM AVUIEBHbIM CMHpeHHeM H yMHIeHHeM, boxkeCTBeEHHBIX riaror0B 
B MOCIaHHAX BeJINKOFO PpeBHHTeIA HCTHHHOFO VXa XPHCTHAHCKOM 2KHSHH ? 

VM kak MHpHO cTaHOBHTCH Ha Ayule Y BCe€X XPHCTHaH MHpa, KOP1a OHH OCO- 
3HaloT, 4TO BO Xpucte Muncyce Kaabii BepHbIi TocnoxzeBH — 6yaAb TO 300K, HAM 
vuynei, HIM BapBap, HIM CKHq) — BCe NPHSHAIOTCH HM OULYWLAIOTCA KaxkKIbIM ApyrHM 
BepVIOWWHM BO Xpuecta Kak O6paT WIM cecTpa. 








cs EMUHAA WEPKOBb 





Lleaad ThICHYa HM CLUE JLEBATbCOT ET OCBEMLAeTCH 4e1OBe4eCTBO 3THMH Jly4aMu 


6narozatH Xpuctroswoli. MW Ayan 3TH He AOJDKHbI NMOMePKHYTb ake MO CKOHYAHHA 


BeKa. 


I ]papoc.iaBHas Llepkosb CHJIbHa H BeJIHKa CBOHM e@JIHHCTBOM, 


B AVxe STOO CLHHCTBA OT BCeH MOJIHOTbI 6pa rcKOrO cepjiila Halllero, OT JIHa 


Pycckoii [lpasocaasnok Llepksu Mbi npHBeTCTBYeM MpaBOCcaBHbIX apXHNacTbipeii H 
Bcex O Xpuncre 6patTuii, HbIHe COOpaBlINxcA B 4eCTD OOmLerO WIA BCeX Hac YuuTews, 


nepBosepxosHoro Anoctoa [lapaa, ¢ Mo*KeaHHeM MUpa BCeMy MHpy, 6.1arocTos- 
Hua CBATBIX boxunx LlepKseii uv COeMMHeEHHS BCeX B 1106BH XpHCcTOBOI, Kak ex*Ke- 


\H€BHO O TOM MOvINTCA CBataa LlepKoBb. 


NMatrpHapx Mockoscknit u Bees Pycu AJIEKCHM. 


Vionb 1951 r. 


r. Mocksa. 





1951-bIM 


dapepmaetca 1951-nii rox, — rox Kunyyeli Wep- 
KOBHOM JeaTeabHoctTH BCefi [paBocaaBnoli epxeu, — 


ro mpasqHoBanHa Ew MHOrOBeKOBHIX TOOBUIHH B ° 


HcTOpHuH XpHcTHaHCTBa H WaMATH MHOTHX Ke cBATBIX. 


Becb Boctok OXBaYeH YYBCTBOM B3aHMHOH AWOBH H 
OpaTcKOro e(HHCTBa BO XpHcTe H TOABKO 3/ecb — Ha 
Sallayze Bce Wpo_oamawrTced OeccHaAbHble TOUMITKH 
paspYMINTh 9TO EAHHCTBO, pasOuTh Xpucrosy IlepKosp, 
VCAVAKATh METYMEMYCA KHABH MUpa Cero; TOMBITKH - 
ipHKphiBawUhe BeAMKY!O Oe300KHYW OOphOy MeaAKH- 
MM OlpaBlaHHAMH NOAMTHYECKOTO HAN MaTepHasbHOrO 
XapakTepa, H TeM AMMAWNhe THCAYH A ,e, porMB- 
muxes B Ipanocaapnol Bepe u 40 cx Top ene MeuTa- 
wimux 0 cBoeh Efi nepHoctu, — AMMalwniMe 1x OOmLe- 
Hua ¢ Matepbw [lepkonbh B 9TH NaMATHHe AHH OOMLe- 
[ipaBOCAABHOTO TOpAKecTBa. 

B none 9r0ro royja Bech I[panocaaBnnii Mup jy- 
XOBHO YYacTROBAA B WpasHOBAHHH AaAsacKoh Ilep- 
KOBbW) 1900-aeTHeH TOLOBITHHE WpHOnITHA cBATOTO 
Ilepnonepxopnoro Auoctotaa Ilapaa B upejzean Tpe- 
WMH. MHOroTHCAYHHe TOANK BepYIOULMX IpHHHMaln 
yuacTHe B PasIMYAbIX OorocayweHHAX, UPHYeEM OHA 
TOpAReCTBeEHHAA BCeCHOMHAT Oblla OTCAYKeHA B Adpo- 
are, re Kora-TO coBepiiasea cy, Hay cBATbIM [laB- 
JOM H Tie TWpomoBerbWw cnoelh Ha oupoce amocTod 
IpHBAeK B PALM OoploBR 3a XpHCTHAHCTBO OHOTO U3 
CBOMX cy leli BUOCACACTBAH CBATOTO )|nonncna 
Aspomaruta. 


10] 


OTOH ocenbw IpapocaaBuaan Iepkosp ocob0 nowrH- 
Ja 1aMATh WecTHCOT TPHALATH CBATHIX OTHOB Uersep- 
Tord Beesexckoro Codopa, NOATOPHL THCAYH AeT TOMY 
Hasal B XaAKHOHE IPHHABMeTO JlormaT oO AByX ecTe- 
crpax B Tocnoge Hamem Uucyce Xpucte n 10d0KuB- 
ero TREPAble OCHOBLI AOATA, CAYKEHHA, YeECTH Hi OT- 
BETCTBEHHOCTH [1paBOCdaBHOTO eNHCKONatTa, CBALLeH- 
CTBa HM MOHAMIeCTBA. 


Hakonell To, 3akOH4nACA TOpxRecTBaMH B CBaATO 
Semie, ormerupmuMu 1500 set npu3sHanua Beeseu- 
ckoli [epxospw Ilarpnapmectsa 3a enuckonom Mate- 
pu Bcex Ilepxsefi — Iepxsu Mepycaanmcroi. 


letom o9T0ro TO,a BaBepMHAOCh KaHOHHYeECKOe 
yeTpoenne wHo aproKkedaapHoh Iepxen Tloapcroit. 
CoraacHo KaHOHHYeCKHM TpaBistam Cs. TpapocaaBnol 
ILepxpu (I Beea. 4, VIL Beea. 3. Aur. 19) rpedyer- 
ca, 4T0On Codop Ennckonos, kak HanBHCMMi opraHk 
paactn AprokedaapHol Ilepreu, coctoaa, no Kpaii 
Heli Mepe, 43 4 UpaBamux Enackonos, 19-ro anpeas 
cero rola Ca. Co6op Enncxonos Toapcroi Lepren 
coOpascd B COCTABE TPeX CBOHX CNHCKONOB H, He Hata 
HH B CROeH Cpele, HM CPpeAM AYXOBeHCTBa HAM MAPA 
HOAXOLAMeTO KAHANAaTa JAA BOsrAaBIeHHA cBOeli 
I[epKBH B CTOAb OTBETCTBEHHOe BpeMA, MOCTAHOBHA, 
cordacHO IipHMepaM BCTpewaBIIAMCA ye B HCTOPHH 
Ilepkau — oOpamenna 3a HOMOMbW Kk OpatcKuM Ilep- 


KBaM, oOparutpea kK Marepu Ilepxeu Pyccrofi ¢ 
npochook paspemath ITY, COCTOATeMy B YXOBHOM 

















EJLMUHAA UWEPKOBb 








SBAHHH H LOCTOMHOMY 3AHATH MUTPONOAMYbW Kadepy 
nu noct Taans Wepksn nepexox Bp Tloapcryw wpuc- 
AMKIMW. OTnymenHni PyccKoi epxospw Apxnenn- 
ckon JIpposckuii u TepHonoapckuii Makapuii nine 
u30pan Murponoanrom u T'aasow Toancxoii [epren. 


locate MpHHsTHaA yyactna B AdHHCKHX ‘TOp#e- 
cTbax — Caateiiimui Axzekcanap Uarpnapx AntHo- 
xHlickunfi u Beero Boctoka nocetua Mockpy i Weabiii 
Mecall Ona rocrem CBatefimero IlarpHapxa Asek- 
cHs. «...HamM Ob1J0 O4YFHb TIPHATHO BUeTh lepKBH, 
NOAHbIe =MOJAIHMHCS, TpomBeTawmwe MOHACTHDpH, 
AYXOBHBI€ akaleMHH H CeMHHapHH», — sasxaBna Ila- 
tTpHapx AdekcaHAp neywatH, NOKHAaA B aBrycTe Mo- 
CKBY HM HalpaBisasach B PymprHn kK [arpnapxy Weru- 
HWany. 


900 ser namatH PycckHx cBATHIX OAarOBepHbIX 
KHABeH BaaqumMupa MH AHHH OTIpasqHOBada Halla 
Iepkonb B IpomeuieM OKTAOpe, a 10-ro HOAOpA H. CT. 
HcnosHHA0Ch BOO AeT CO AHA KOHYHHBE cTOAeTHETO 
cTaplja — lpocaaBseHHoro HTyMeHa BeANKOH Toqaes- 
ckol Jasppr — Ipenoxo6noro Hora. 


B sToM Ke BabepmiawllemMca roxy B epBblii LeHb 
Hacxn Caatetimmiai Raaanctpar RaraanKoc-Larpuapx 
[pysnn npHnsa mupunercrane [pysnncKoi — u Ce- 
ctep IpanocaaBHBx Ilepxpeii c 86-biIM AHEM ero 
pow enna. 


Hblin HW CKOpOHbIe CTPAHHIb! B TeYeHHe VTOTO Loma: 
B anpede Pycckaa*Ilepkopb TOxXOpoOHHsa OHOTO U3 
CBOUX apxunacTHpeli 60° azer nocayauBuero CBatoli 
Iepxsu [Ipeocsamennoro Haapua apxuenncKoua “e- 
OoxeapceKoro H UyRanicKoro. 


Oromed B Cerenna IpaBeqHBX Hf elle OAH MacTH- 
Thi H, BeposTHO cTapelimmii, cay#xuTeID Ha HuUBE 
Xpucronoi B Pyccxof [epxau Iporoupecsurep orett 
Teopruii Ulaneapckufi. Upotonpecsutep Hmmeparop- 
ckoh ApmMun H @joTa, HarpawkenHbi HatlepcTHbIM 
KpecTOM Ha reoprueBcKOl AeHTe 3a TOABHTH CBOH BO 
ppema Snonckol Bolin, orem Ceoprnii mpoaupad 110- 
caequne 30 ser B Bosrapun. Bepunit chm Pyccroii 
[Ipapocaapnoi [epkau — on, pu lepBoii Ke BOBMOK- 
HOCTH OOMmeHHA ¢ Mareppio Llepkonbw — BepHy.cd B 
wpucauKiHW IarpHapxa MockoscKoro. Tak acta i 
Helopowna WaMAT NOKOMHOTO cTaplla-lpoTolpecBH- 
Tepa, 470 10 KOHYHHE eTO ake eTO LepKOBHbIe BpArH, 
Bosraabisemble Murponoautom .JeouTuem, copepiia- 
IH 10 HeM MOJe@HHA. 


OTOT AateKO He NOAHHH, Oerabii OOsOp UpomeAMe4ro 
Toa Oba Obl He3AaKOHYEHHBIM, CCAM OBL MbI He yil0- 
MAHYIN enje 06 O_HOM To_oBMIMHe B HeTOpun Pyc- 
ckoh ILepken copnajawmeli kak pas ¢ pyOexkoM 
1951-1952 royzon, LeBATHCOTON TOLOBUINHeE OCHO- 
Banna Kueso-Ilevepcno slappai. 


Bor kak, 10 JeTONMCHAIM 3allHcaM, pelcTaBaset- 
CH HaWadbHad HCTOPHA YTOTO BHAMeHHTOTO MOHA- 
CTBIPs. 

B 1051 rogy Oepectroncknit npecsutep Haapnon, 
BHIKOUABWINA B AMKOM Jecy Ha TopueTom Oepery /[He- 
pa WenlepKy Ad CBOHX YeAWHeHHHIX MOJNTB, Ob 





B3AT BEAHKUM KHsABeM SpocaaBomM MyApHIM Ha MATPO- 
01H” B hues. B oto «xe BpeMa upumes c Actpona HO- 
BONOCTPHAKeCHHHA HHOK AHTOHHH, KOTOpHi He Hailiqa 
cede IPHCTaHHMa HM B OLHOM Apyrom NueseKom Mo- 
HactTbipe, ¢ O1arocaoBeHHA MUTpONOANTa Haapnona 
NocelHACA BHM WOKMHYTOH nemepe. 


IlarpHapx honctanTHHonoabcKuii OHAKO, He yTBEp- 
uA Haaphoka MATPONOANTOM H IpHCAad Ha ero MecTO 
rpeka Eqpema. Maapnon, upuaasmuii noctpur ¢ uMe- 
Hem Hukona yladnica TOra B CROW Hemepy, re 
Hamed CHOABUAHHKA H COMOCTHHKA B ANE mpeno0,0d- 
Horo AHTOHHA. B sto Bpema AHTOHHeBa Temepa Ona 
yxke H3BecTHA O1aTOYeCTHBHIM JIOAAM, NpHXOAHBINHM 
TY1a 34 MOAHTBOW H OlarocaoBeHHem. 


B 1058-om roxy upumea k AnTonuW nu Huxony, 
KAKBUNH MOHAMeCKAX NOTBHTOB, WHE Peoxocuii. 
CKpOMHas Tetepa Bce O0’bme H OOAbIIe CTAHOBHAACH 
Il@HTPpOM BHHMAHHA OKpPecTHOTO HaceleHHA H BOT B 
1060 roqy TaM IpHHuMaer HOCTpHaKeHHe ¢ HMeHeM 
Bapiaama Chin 3HaTHOTO OospHHa, a B Cle_yNeM TO- 
AY NOCTpHraeTcaA OHH H3 WPHOAWWKeHHBIX K KHABI 
IisacaaBy BeAbMOR. 


He cuntasd ceOa IpHTOAHBIM [1d aIMHANCTpaTHBHON 
JedTeABHOCTH, AHTOHHM BHIABHHYA Bapjaaama Ha HTy- 
MeHCTBO, HO yike B 1062 ro_y, nocae nepeBora Bap- 
JaaMa HryMeHoM B )[MutpHeBcKuii MonactHpp, Ilevep- 
CKYW OpaTHw Bo3srAaBAset Peoxocnii. Berpetus B hu- 
ebe CTyAHTCKOrO MOHAXa Muxansa, Peojocnii nepe- 
IHcad Y HeTO H BREA B CBOeM MOHACTHIpe cTpowmatimnii 
yetaB CTYAHTCKHX HHOKOB. 


IIpeno,00nnii Peoxocnii Hayaa crpoeHHe TepRoro 
KaMeHHOPO XpaMa, HO 3aKOHYHA OCTpoiiKy yike eTO 
lIIpeeMHHK octpHakeHHHk Leyepexoro MOHaCcTHI- 
pal uryMen Crean. Castro Peoxocnhi cKonyaaca 
> Mant 1074 roja. 


Ilegepcknii MonactTHpb OHA He HepB MOHACTHDPb 
B Pocenn. Ilo npeqannw nepBai pycckuit MuTponoauT 
MUXaHd OCHOBAA Ha OAHOM H3 RueBCKHX XO01MOB, BOJH- 
3H OT ObIBIMero KauHMa ILepyHa, MOoHACTHpb BO HMA 
Apxuctpatura Muxaniaa. Hedoapmoii monacTHpb OBL 
ocHOBaH CaMHM BaaquMupom ¢BaTHM pH JlecaTHH- 
Holi nepkBH. Bans Baumropogxa Ona coopyaxen Cuac- 
CK MoHactHpb. B 1037 roxy AeTonucH yake H3Be- 
eTHO octpoenHe flpocaapoM *MyApHM MOHAaCTHpA 
cB. Veopruia u Upnant B 4ecTh CBATHIX, — XPpHcTHaH- 
cKie HMeHa KOHX HOCHINM SpocaaB HM Kena eTO KHA- 
rHHA ururep la BUOCACACTBHH CBATAA HHORH- 
Ha AHHa,. 


Ho pce 9TH MOHACTHIPH Oba «OesycTaBHH> H CTpO- 
HAUCh KHASbAMH HAW eHMCKONAMH Jaa cBoero «O0ro- 
MOAbS> H YTOOK ObLIO, Tle NOCTPHYbCA Lepel CMePTbO 
& 3aTeM H Jeub Ha BeWHH WoO. Tlegepcrnii we MO- 
HacThpb, — 9TO WepBhii B PoccHH MOHaCTHpb «ty- 
CTRHHHb»>. OH OOPasoBadcA B ApeMy4demM Aecy, HHOKA- 
MH, HCKABHIMMH OeC38MOABHA BAAN OT Mupcroli cyeThl. 
OTO MOHACTHIPh TOLBWGKAHHKOB aCKeTOB, IPHHABOINX H 
UCHOAHABINAX CTpoRKatima MOnACTHpCKAA yetan Cry- 
qurckKol oOntean. Bor novemy 0 HEM TOBOpHT AeTONH- 
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cel: «Or [levepckoro MOHacTHpPA WepeHaAdN BCe MO- 
HacTHpH TOT YCTAaB, OTTOFO-TO NOYHTAICA MOHACTHPb 
llegepckufi crapme Bcex». 

Ene B HaY¥ase XIII-ro Beka 4HcA0 HeYepCKAX 110- 
CTPHAKHAKOB Ha apxHepefcKHx Kadeqpax JocTuraso 
IATHAeCATH. KoapOelb PyCCKOTO MOHaMMecTBa H elIH- 
ckonata Teyepckuit MOHAaCTBIPh CTAad Ha YTb pasBi- 
THA pYCCKOH WepROBHOH CaMOCTOATeADHOM *KU3HH CBO- 
Oo,HOH OT MeAOUHON BHBAHTHACKOH ONeKH, HO HHKOMa 
He BHIXOAMA Ha IYTb packOda Bera OKAZHIBAA N1O1HO0e 
HOBHHOBeHHe MHTPONOANTAM-rpeKaM, Kak NOJaradocb 
0 @pKOBHBIM KaHOHaM. 

[leyepckuHit MonacTEIph — 9T0 HaYadtO Pycckoro Je- 
TOUHCAHHA PyKOW mpeno,OOHoro Hectopa-azerounewa. 
Ileyepckui MOHacTHIpb 9TO Take H Hadado pyc- 
CKOrO HROHONMCAHHA B AME Wpenoqodnoro AaMIHSA, 
OCTABHBIUETO 0 HAMHMX [Hel WaMATHHK CROeTO HeKYC- 
cTBa —- HkOHY Yeuenua IIpecratoh Boropoxumpl, xpa- 
HHBIIyWCA B Ycuexckom Codope MOHACTHIpA. 

Kak HCTOYUHHK OaroyecTHA, ENHCKONCTBA, MOHATIIe- 
CTBAa, I@PKOBHOTO HCKYCCTBAa, a Yepes BCe 9TO, Kak 


O(MH H3 KpaeyrOIbHbIX KaMHel OCHOBAHHA cBATON 
Poccniicxol Iepxeu, — [leyepcxuii monactnpp BO 
BCW HuCTOpHW Poccnu He MOF He OBITb MHINeCHbW He- 
ycTaHHOro Bpara XpucroRa, 10] BCeMH BUAAMH IbITaB- 
meroca ero yHHYTOKUTH. Yaxe B 1096 roxy ero rpomH- 
Jn ot0BI. Popo 500 ser cnycTa ero cTadbHRM 
KOIbIOM OKPY#KHIa YHHA. Ba vtTH YOO AeT ero *KN3ZHH 
eTO pasOpAdAN H TYPKH H TATApbl HM CAMA PYCCRHE B CBO- 
HX Me#AOYCOOHIAX WH HaKOHEI B HalIM HH eTO B30p- 
BaJH HeMI[bI, HO, KAK KpenocTs IepKea Xpucrosoll, ne 
OOAeIN eTO BPaTa alOBA H B pas3s0peHHOM Kuepe — 
B MatepH PycckHx ropoqoM H B KoanOearn. Pyccroii 
Ifepkpu B cBaTOw JJappe He 3aMHpada epkKOBHaA 
#«u3Hb. Ipoiigyr roga, 3a6yqytca OecunHcTBa BpaToB 
Iepksu u Kunesckne ropn, Ozarocaopaenunle [lepno- 
3BaHHHM AHpeeM, OCBAIeHHHe PaBHoalocTOIbHHM 
BaaluMApoM H YKpalleHHbe WOABATAaMH CaMBIX MHO- 
rowncaeHHAX Pycckux Caatnx — [eyepcrux Uyz0- 
TBOPHeB, OCTAHYTCA JAA PYCCKHX BepYWOUHX NaMATHH- 
KOM TepBOro MCTOUHHKA HX XPHCTHaHCKOrO MpocBe- 
meHHs. 








"YANL” WM AMEPHKAHCKAA MMTPONONMA 


llopropHas’ XHpoTOHHaA BO enncKOna Bayecaapa 
(Tepspacua Jncuykoro), OnBmero enucKona YKpa- 
HHCKOH ApTokedaapnof T[[papocaapnoi IlepKsu 
(YATIIL), murponoantom Jeonrmem ¢ enneKouaMn 
AmMepHkakckOl MHTPONOAMH MOET CBUETEALCTBOBATD 
0 ToM, 4TO Bayecaas Jlucuykui paspenmHa Bompoe 0 
KaHOHHYHOCTH HpoTHB YAIIIL B noapsy AmepnkaH- 
CKO MHTPONOAMH. 

Yro xe upexcraBaser codow YATIIL? Enuckonat 
YAIIIL 1942 roga BosHHk Ha TeppHtropun ITpanode- 
pexHol Ykpanubl, OKKYUMpOBAHHOM B 1941 roxy He- 
MetkoH apmueli Turaepa. Ero BosHuknoRnenne Oaaro- 
CAOBHA MHTpPOHOANT JHonMcHH, OnBMIMH B TO BpeMs 
raapow IlpapocaaBpnoh Lepksn na teppHropun 
Toabmin. 


Mutponoant juonncui Bo Bpema orpniBa I]papo- 
caaBHok Ilepkeu B Tloapme (roqm 1921-1939) or 
Pycckoh Ipapnocaapnof Marepu-Llepxeu oni 
nO =«upexctaBsenuw Lloapexoro = Ipapnreanersa 
IpH3sHaH KOWCTAHTHHONOADCKUM TaTpHapXOM, Kak 
paBHOUpaBHH WaTpHapxy raaBa HesaBucuMol (aB- 
TOKeasbHok) WepkKBH B LloaDMe H emy Ona NpHeBOeH 
THTYA «OdaKEHCTBAD. 


ORKYNANHOHHBe HeEMeLIKHe BaacTH CcTepau rpaHu- 
ubt loapmim wu Pocenn, oOpas0nan oTxeapane Tene- 


pai-l'yOepHaTopeTBa H 9TO, Kak OyATO, ONpPaBALBaIO 
B TO BpeMA pacnpocTpaneHHe MATPONOANTOM J[HOHH- 
CHEM eTO OPHCAMKIMH H Ha OKKYNHpPOBAHHHe 0OO1aCcTH 
Pyeckol YRpanan. 


Ou HasHagaeT TOrga (1941 Pr.) cBoero BHKapHA 
enuckona .lyukoro Hloankapna (Cukoperoro) atMu- 
unetpatopom YAIIIL a nopyyaer apxnenuckony [na- 
ckomy AaekcaHApy copmectHo ¢ enncKonom [loanKap- 
HOM BAICBATHTh (XUPOTOHHCATH) eNHCKONOB Jaa YRpa- 
HHCKHX OOdacteli. Baagaae 1942 roqa Onan XHpO- 
TOHHCOBAHH poTOHepeH Hukanop AOpamosny u Hpan 
lyda, lepBhii craa euuckouomM UArHpHHecKHM, a 
Bropoli, no, HuMenem Hropa, enuckonom YMak- 
CREM, 


Takum oOpasom BosHHK enucKouat YAIIT. Ena- 
ckonubl Huikanop u Hropp, noceansmucsh B huese, 
HAYAIH UPOHSBOANTh Aadbvelimme XHPOTOHHH, a, BO3- 
BeeHHH uMH B MHTpONOANTH Lloankan CuKopceKuii 
yIRepAKAaAl HX XHPOTOHHH, H CaM TORE NpOHsROAHA 
HOBhe XHpOTOHHH. Takoe oOpas0Rnanne HepapxHu 
YAIILL, kak w Camb (bakT NpHeBOeHHA aBTORedatb- 
HOCTH, He OblA IPH3HaH, Kak TO TpedyeTcaA coraacHo 
kanoHaM IIpapocaapnol Ilepkeu, raapamu L[Ipaso- 
caaBanx Ilepkpeii (Kpome MuTponOanTa Monnens), 
a uatpHapxnell Pycexof Llepxen Bp 1942 rogy Oma 
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UPH3HaAH HeBAKOHHHM He CAMOUNHHNM, B pesyaptate 
yero HasBanHn Murponoanrom Hoankapu Cikopernil 
AnmeH OMA Cana H HUBRELEH Ha HosoMeHHe MApPAHH- 
Ha Iletpa Cuxopckoro. Ho Cukopcekuit He no,4n- 
HHACA HocTaHOBAeHHW IlepKosnoro Cyla vapTHapxnn 
H Npo_oamaa, OVAVYN BHHBAOHCHHHIM, CROW AemTeAb- 
HOCTb. 


kh 9TOMY HepHoOry AeaTeabHOcTH CHKOpCKOrO UTHO- 
CHTCA XHPOTOHHA Cpe MpowHx (BATLCHHHKA 
Pepracna .lnennkoro Bo ennckona LyOencKkoro, KoTo- 
phil, Kak M Apyrne, BhiCRAYeHHHe CHkOpCKHM Hocae 
AMMeHHA ero cana, ROMAN B coctan YAITIIL. 


Mexay upowim, ueppne enuckonm YATIIL, Hika- 
Hop H Hropb, uMead KaHOHTYeCKYH) XHPOTOHHW, TeM 
He MeHee, CROCK) JeEATeEADHOCTDWO B HeKAHOHHYeCKON 
YAIII] crapatr ce6a nox comHeHHe B CMBICAe KAHOHHY- 
HOCTH, TeM OOdee, YTO HX KUPHHEPApX, MATPONOANT 
jAmonncni, CaM MpHshad HenpaBHAbHOCTD oTTOpAe- 
Hua Tloapckoh Ilepxken or Pyeckol narpnapxnn, a 
rakkKe HeMpaBHAbHOCTh pacipocTpaneHHa HM cBOeT 
BAACTH Ha TeppHTOpHwH Vkpannbl, nocae Gero OH H 
caM Bollea B WpHCAMKUMW IlarpHapxa Ilepxen Poc- 
cufickoh. Hirne we (¢ 1950 r.) Tloapckaa I[papo- 
caabHad Ilepkonp posew Pycekoro narpwapXa mWoay- 
GHja HOAKVH) WH KAHOHHYCCKH-3aKOHHYW aBTOKeAaIND, 


Halo UpHshaTh BUOAHE ecTeCTBeEHHHIM CTpemMajeHne 
eHUCKONA, COBHABMETO CBOKW HEKAHOHHYHOCTD, WOAY- 
YHTb KAHOHHYECKYH XHPOTOHYW HW ObIBINerO euHCKOMA 
YAIIIL, Bayecaana Jncnukoro He caelyet yYROpAT 
(Kak 9TO eAaWT HeEKOTOpHe B pecce) 3a TO, 4TO OH 
nomlel Ha TOBTOpHYH) XHpoTOHHW. Ho Kyra? 


ilnagdetca AM AMepHkanckad MATPONOANA CaMa Ka- 
HOHHYeCKON BeTBbW IIpapocaaBHol ILepren? 


HeoOxoAMMO KOHCTATHPOBATh, 4YTO OTpHIB Mirpo- 
noann ot Matepn-Pyccko [lepkeu nponsomea TouHKO 
Takxke, kak 4 OTpHB YAIIII, 7. e. 6e3 coOaM,eHHA Ka- 
HOHHYeCKHX HOPM. 


Amepukanckui MHTpONOANT H3OpaH Ha cbesjze jy- 
XOBPCHCTBA H MAPAH, HO, HOXOOHO TOMY, Kak H3OpaH- 
HOe, HallpHMep, BO CBAULEHHHKA, AMILO (pakTOM H3- 
OpaHnA He HOCcTaBAAeTCA, a TpedyeTcA aa vTOTO ene 


HH Vrhepa lente IW pyRonOdomenne apxnepehenoe, I0- 
LOOHO VPOMY, YROOM CTATh MIATPOHOAITTOM, iparra 
HBOPaHha He LOCTATOUHO, 


Yro-Ke HEOOXOAMMO JAM TOPO, WOOK MATPONOANT 
ObLA KAHOHHNYECKH TpaBoOMO4eH ? 


Mutponoant mower Onth HW BO raane ILepKBn apro- 
keaabHol u BO raane LlepKBu No ,HHeHHOR, sBAsw- 
mefen oOaacTbw Llepken aprokedaapuoli. 


Bo BrOpoM cay4ae, AMMO, HBOpAHHOe MINTpOMOAH- 
TOM JOAKHO Ob'TD yrRepAeHO TaaBow IlepKeu. B or- 
HOMeHHH AMepHKAHCKON LepKBM 9TO BHAdHT, YO MH- 
(ponoaANT MOET OTH UpABOMOFeH, TOABKO B cay4ae 
yrBepasenua ero PycekuM tatpHapxom, nOo AmepH- 
kanckasd Ilepkonb ecth Rerab Pycekol Tepxeu. 


B nepsom xe cayyae, tr. e. ecan Llepkonp Hesann- 
cHMad, nOAOMeHHE OOAee cAORHOe., Hadpannni B MH- 
TPONOANTHE CHHCKOU, CTAHOBACh TAAKOW LepKBH LOA- 
KeH ObITh NpPH3HAH TAabAMH (HaTpHapxXaMH) BceXx 
UpaBocsaBHhX LepkKRell WOCpeACTROM CHeIIMAAbHbIX 
rpaMoT, HOchAAeMNX HOCAe_HHMH =HOBOH3OpPAHHOMY 
raabe WePKBH, HAN Ae WYTEM HHTPOHH3ATMH. 


NTO H3 UpaboOCAaBHHLX WATPHAPXOB UPH3HAA PAABOIO 
Amepnkanckoh Ilepkeu murponoanra .leonrna Man 
Kora H KeM OH ObLA HHTPOHHBOBAH, 00 9TOM HH- 
ROMY He HapectHo. He uspecTHO TakxKe HOO yrRepALe- 


HHH ero HatTpHapxom Ilepkeu PoccniicKol. 


CaeqoRaTeADHO KaAHOHHYeCKOe HOAOMKeHHe AMepH- 
KanCKOH Murponoann HHYeM He OTANYAeTCH OT 1040- 
Kenna VAIL, npanga ¢ row pasnnueli, wo Bp VAI 
eCCTh [Ba BIMeCYHOMAHYTHIX KAHOHMYECKAX eHHCKONA, 
KOTOpHe 1O HAacCTOAMMeTO BpeMeHH He ObLAN Kem ObI TO 
HH ObLA0 BallpenlleHbl, a euuckonbt AMepukancKkolt Mu- 
TPONOAMH BCE HAXOLATCA NOX BaupenleHheM 3akKOHHO- 
ro raabbl PyccKo Upanocaannof Ilepkeu B Amepuke, 
Pycckoro narpHapxa, 


Yero xe Loctur enncKkon Bayecaan Jncnugnii? Ilo- 


AVYHB HOBTOPHYH) XHPOTOHHHO, OH H Telepb He CTad 
CHHCKOIOM KRAaHOHHYeCKHAM, 


Aprumandpum JOCH PEN. 


CAYO 
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"Book of Common Prayer" 


Observations on the American 


(Note: The following is an examination of the Pro- 
testant Episcopal “Book of Common Prayer” by a Com- 
mision of the former Holy Synod, It is presented here 
for the purpose of acquainting our readers with the 
doctrine contained in the official service book of the 
Protestant Episcopal Church and to show how greatly it 
differs from liturgical books of the Orthodox Catholic 
Church. It is also hoped that these “Observations” will 
guide the Anglicans in any future revisions they may make 

revisions that could possibly bring the Anglican 
Church closer along the path to submission to the Church 
of Christ. As is self-evident, these “Observations” concede 
the possibility of a purged “Anglican Rite” in the 
Orthodox Church. The Editor, personlly, wonders at 
the feasibility of such a project and hopes that some day 
the Anglicans simply adopt the Roman Rite so imitated 
by their clergymen. 

The “Observations” were first published in English 
in an incomplete form in the “Russian Orthodox Ameri- 
can Messenger,” April, 1905. They were published fully 
as the “Russian Observations upon the American Prayer 
Book,” ‘Trans. by Wilfrid J. Barnes; Edited with notes 
by Walter Howard Frere; 1917, A. R. Mowbray & Co., 
London, (Aleuin Club Tracts XII), pp. VII 35. The 
first translation with the omissions supplied from the 
second, and various notes, sometimes quite innacurate, 
was reprinted in The Orthodox Catholie Review, a journal 
published in 1927. This latter was again offset-printed in 
foto in The Orthodox American, September, 1944, No. 34, 
a short-lived paper purported to be the “Official Magazine” 
of the Syrian Archdiocese in North America. 


All of these translations, etc. were taken into ac- 
count by the present editor, and were carefully compared 
to the Russian original published in XpucriancKxoe Yrenie, 
Year LXXXIV, Vol. CCXVIII, Part II, (December) 
1904, pp. 787-807. The present form of the “Observa- 
tions” reproduces the original exactly. The Introduction 
and the long footnote at the end were added by the 
Kditors of Xpucriaucxoe Yrenie. All points disputed 
by the scholarly editor of The Orthodox Catholic Review 
were taken into account and, to vindicate Mr. Barnes, 
it was found that the latter was correct on most, e. g., 
the last sentence in the first paragraph of the Intro- 
duction, and his use of the word “Change” in reference 
to the Epiclesis. 

These “Observations” were sent to the Most Reverend 
Tikhon to be used as a guide and since they were merely 
the personal opinions of the various members of the 
Commission they could not possibly be anything bul 
the basis for a later Synodal Decree or Ukase in case 
an Anglican parish actually applied for admission into 
the Church. The editor of The Orthodox Catholic Review 
is wrong in trying to prove that they are anything like 
an “official decision” (Cf. The Orthodox American, pp. 
15-16, 36, the preface and “Endorsement”). 


Whatever the case may be, it is obvious from reading 
the “Observations” that there was no objection on the 
part of the Synodal members to a “Western Rite” 
Orthodox Church in 1904. This may be explained by the 
probable fact that Metropolitan Sergius (later Patriarch) 
headed the Commission.) 

D. Krysolovsky 


INTRODUCTION 


The following ‘‘Observations’’ represent a 
paper drawn up by several members of the Com- 
mission established by the Synod to deal with 
Old Catholic and Anglican questions. It was com- 
piled at the Commision’s charge and discussed 
at one of its sessions. The compilers examined 
the American edition of ‘The Book of Common 
Prayer’? with the special object of preparing 
material to answer the question, put before the 
Holy Synod in a report by the Most Reverend 
Tikhon, Bishop of Americas: If an entire parish 
and its pastor should unite with the Orthodox 
Church in America from Anglicanism, would 
it then be possible to leave these former Anglicans 


their “‘Common Prayer Book’’ for use in Divine 
Service? If it is possible, then what in this book 
must be depleted and what corrected and sup- 
plemented? The judgments expressed in the 
**Observations’’ are merely the individual opin- 
ions of the compilers. 


The ‘‘Observations’’ touch upon, first of all 
the most important offices which either have 
for Anglicans the significance of sacraments, or 
at least, somewhat correspond to the sacraments 
of the Orthodor Church; secondly they are 
concerned with the remainder of the services 


and prayers found in the book. 
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I. The Order for the Administration of the 
Lord’s Supper or Holy Communion. 


1) the first question, which arises for an 
Orthodox Catholic, in his evaluation of the Order 
of Communion, is the question regarding the 
extent of the clarity and precision with which 
belief in the Change or Transubstantiation of 
the Holy Gifts into the Body and Blood of 
Christ — this cornerstone of the Orthodox Lit- 
urgy, is expressed. From this point of view the 
B. C. P. cannot satisfy the Orthodox. Without 
mentioning the English Order, the American 
Invocation speaks only of ‘‘blessing and sanctify- 
ing, with thy Word and Holy Spirit, these thy 
gifts and creatures of bread and wine.’’ The 
Change is allowed only the vaguest and most 
elastic allusion — ‘‘that we, receiving them (the 
gifts), according to thy Son our Savior Jesus 
Christ’s holy institution, in remembrance of his 
death- and passion, may be partakers of his most 
blessed Body and Blood.’’ In order to see fully 
the indefiniteness of this phrase, it is sufficient 
to compare the Communion with some one of the 
Church Liturgies, even with the Liturgy of St- 
Basil the Great, which is generally distinguished 
by its cautiousness in expressions concerning the 
Change and which speaks of Communion from 
the ‘‘Bread’’ immediately after the Change (‘‘us 
who partake of the one bread and cup...’’). Even 
if the expression, ‘‘changing them by thy Holy 
Spirit,”’ is not taken into account, as having 
evidently been inserted later into the text and, 
possibly, to bring it into conformity with the 
Liturgy of John Chrysostom, still, without it, 
the Holy Spirit is invoked not only to ‘‘bless 
and sanctify’’ (the gifts), but also to ‘‘show 
(make) this bread to be the very precious Body 
of our Lord, and God, and Savior, Jesus Christ, 
which was shed for the life of the world.”’ 


2) The second fundament of the Orthodox 
Liturgy is belief in the Eucharist as a sacrifice 
for the living and the dead. This belief is ex- 
pressed with uncompromising clarity in the Or- 
thodox Liturgies, both in the Proscomedia and 
also especially in the prayer ‘‘No one who is 
in bondage,’’ which preface the whole Sacramental 
sacred action, and gives the key for the under- 
standing of other passages, not perhaps quite as 
clear and precise, if each is taken separately. 
This is not so in the B. C. P. The American 
Oblation says only that ‘‘we... do celebrate and 
make here before thy Divine Majesty, with these 
thy holy gifts, which we now offer unto thee, 
the memorial thy Son hath commanded us to 
make.’’ There is not a word here, nor in other 
passages of the Communion concerning the sac- 
rificial significance of this offering or its salu- 
tariness for those on whose behalf it is offered. 
In the Offertory, in which can be discerned some- 
thing similar to our Proscomedia and where pray- 
ers for the living remain and even a slight men- 
tion of the dead is made, all mention of the 


rifts (even though at this moment they are laid 
on the table) is effaced, and mention is made 
merely of prayers, oblations, and alms if they 
are collected, at this time. It is true that in the 
American Order a prayer, ‘‘And we earnestly 
desire,’’ follows the Invocation in which a seem- 
ing allusion to prayer for the whole church can 
be found, and God is moreover entreated to 
‘mercifully accept this our sacrifice of praise 
and thanksgiving.’’ But in order to preceive the 
extent of vagueness in which the sacrifice is 
shown, it is enough to remember that this same 
prayer is used in the English edition as the 
prayer of thanksgiving after Communion and 
is read after it; moreover the expression ‘‘sac- 
rifice of praise and thanksgiving’’ is applied 
in the B. C. P. to ordinary prayers of thanks- 
giving (for example, see the prayer to be used 
at sea, ‘‘O most blessed and glorious Lord God’’). 


Some of the ancient Liturgies may be cited 
where these ideas: The Change of the Holy 
Gifts and about the sacrifice are similarly ex- 
pressed somewhat as vaguely, for example (con- 
cerning the Change), the Gallican, the Mosarabic, 
and the Western Roman Liturgies (‘‘that it may 
be made for us the Body and Blood of thy most 
beloved Son, our Lord Jesus Christ’’), and 
particularly the Liturgy in the Ethiopian text 
of the Liturgy in the Apostolic Constitutions 
(about the Change and sacrifice), which at the 
Consecration lacks even the allusion to the Body 
of Christ found in the Communion Service. But 
(a) the obscurity concerning the consecration of 
the Gifts in the Roman, Gallican, and Mosarabic 
Liturgies is perfectly clarified in other passages 
of these Liturgies; (e. g. at the Offertory or at 
Communion itself, when they speak of the ‘‘union 
of the Body of Christ — conjuntio,’’ i.e., the 
very elements are called the ‘‘Body of Christ’’). 


(b) All these Liturgies, not excluding the 
Liturgy of the Apostolic Constitutions, obviously 
differ from the Communion Service when they 
speak about the fruits of Communion. if, the 
Gifts were Changed into the Body and Blood 
of Christ, then it is apparent that an Orthodox 
Catholic, when receiving the Mysteries, cannot 
pray that together with them he may be a 
partaker also of the Body of Christ (It has 
already been given). He now therefore prays for 
the fruits of the participation in the Body and 
Blood, for soberness of soul, the remission of 
sins, sanctification, and that the reception of the 
Body and Blood be not to his judgment or con- 
demnation. This we perceive in all the Church 
Liturgies. The B. C. P. however, prays for 


communion of Body and Blood as for something 
which is to follow the reception of the Sacra- 
ment. The Gifts and the Body of Christ are here 
absolutely not identical for the communicant. If 
this cannot be termed an open denial of belief 
in the Change, then equally it cannot be called 
an indisputable and direct confession of it. 











, wo 
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(¢) In the present instance, sight must not 
be lost of the important fact, that in the Primi- 
tive Church the question of the Eucharist was 
not a controversial one; and the Church herself, 
did not give anyone cause for suspicion as re- 
cords her belief in the Eucharist. The B. C. P. 
however, has to reckon with wide ecclesiastical 
dissension on this question and it belongs to a 
church which professes a clearly protestant doc- 


trine in its symbolical books and its catechism. 

Considering the origin of the document and the 
epoch to which it belongs, it must be required 
to exhibit a definiteness on this question no 
less than the definiteness exhibited by the lit- 
urgical monuments of the period of controversies 
on matters concerning the Holy Trinity, the 
wills in the Person of Jesus Christ, ete. 

(To be continued) 





THE ORTHODOX WAY 


Do- you realize that you have taken the most 
significant move in your life? Are you aware 
of the tremendous truth that you have taken 
the first step in the direction of enternal bles- 
sedness? It all happened when you were dipped 
three times in water ‘‘in the name of the Father 
and the Son and the Holy Spirit.’’ In that 
simple, outward act of immersion, an inward 
change took place in your life which can make 
all the difference for you between misery and 
joy, life and death. 


It was sometime ago that you were baptized. 
You were in your infancy then. Now that you 
have reached maturity you must seriously con- 
sider your baptismal promises and conform to 
them. Remember that at your Baptism you laid 
a solemn vow at the altar in the person of your 
Sponsor. Now you must constantly repeat your 
renouncement ‘‘of the devil, his pomp, and 
angels,’’ and renew and live the faith in the 
Crucified Christ Whom you then acknowledg- 
ed as King and God in your Baptism. 


Jesus Christ made it clear that ‘‘except a 
man be born of water and of the Spirit, he can- 
not enter into the Kingdom of God’’ (John 3:5). 
Out of the Baptismal Font you arose a new 
creature, a member of Christ’s Church and heir 
of His glorious promises. Never forget that 
this past event has meaning for the present and 
for the future of your existence. It it a present 
reality, because by reason of your Baptism you 
are living in the sphere of Eternity, as a child 
of God. You have been admitted into a_ holy 
fellowship of grace. You are enjoying singular 
privileges and honors that only a member of 
Christ’s Chureh can ever hope to possess. On 
the other hand, Baptism is a reality for the 
future of your existence. Though you are now 
at the threshold of God’s Kingdom in Heaven, 
in the life beyond you will be in the fulness 


of His Glory. Your present union with God will 
attain to perfection in the eternity of the Divine 
Life. 

Do not throw these rare privileges away by 
living in sin. Do not be a slave to sin. Live 
as a soldier of Christ. Preserve your state of 
regeneration that you received in Baptism. Still 
more important — perfect your regeneration; 
earry it to its full fruition of unspeakable 
joy and strength by leading the life of repentance 
and faith in Christ. Share fully in the life 
of the Chureh, the Mystical Body of Christ. 
Partake as fully as possible in the liturgical life 
of the Church. Worship in the corporate action 
of the Divine Liturgy every Sunday. Receive 
of the Divine Mysteries frequently from the 
Table of the Mystical Supper of the Body and 
Blood of Christ. Be diligent in the study of 
Holy Seripture, for ignorance of the Word of 
God prevents any possible progress of your life 
in Christ. Prav often. Make your life one long 
act of prayer. Let God speak to you in Scripture; 
in prayer let your heart ascend to His Heavenly 
Throne. 

First and foremost, God wants you to repent 
of the sins that have soiled your white garment 
of Baptism. Examine the space of time that 
elapsed since your rebirth in the regenerating 
waters. Repent sincerely and approach your 
Father Confessor for forgiveness, for the Lord 
Jesus Christ is merciful and will pardon your 
sins and restore your baptismal purity. Make 
sure you are reborn, for He said: ‘‘Exeept a 
man be born again, he cannot see the King- 
dom of God’’ (John 3:3). To go through the 
mere forms of religion only is not to please God: 
it will not secure your salvation. To be a true 
follower of Christ and a living member of His 
Orthodox Chureh is to be reborn in a life of 
absolute devotion, loving and serving Him as 
Redeemer and Master of your life. 
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The Life and work of the Most Rev. Metr. Innocent 


SITKA, or New Archangel, is a good distance 
from the Aleutian Island and lies almost within 
touch of the mainland of America. 

The climate here is noted for being damp, and 
during most of the year the weather is gloomy 
and foggy. The soil on this island (now known 
as Baranov, after one of the early governors) 
is marshland and partly stone, covered with a 
thin layer of putrefied matter. Novo-Archangelsk 
is situated on the western coast of the island, 
and at that time it was the central headquarters 
for the government of the Russian colonies in 
America. Novo-Archangelsk (New-Archangel) or 
Sitka is surrounded by mountains, which are 
covered with forests of tall trees of the fir species. 
It should be mentioned that the woods: of this 
Sitka (the Indian name) or Baranov Island are 
of a wonderful growth, some of the trunks of 
spruce reaching one hundred fifty feet in height. 

The inhabitants of this island, — the Kolosha 
(or Thlingit tribe of Alaska Indians) — among 
whom the Reverend Father Veniaminov had now 
to labor, differed from the Aleuts in appearance 
as well as in character. In appearance they are 
handsome: they have large black eyes, correct 
features, black hair, and are of medium stature. 
The Kolosha has a proud and selfish nature. On 
visiting the Russians they would don their best 
apparel and maintain a haughty bearing. They 
are very revengeful; if a Kolosha for some reason 
could not avenge himself during his life for 
some offense, he would transmit his revenge to 
his generation. The Kolosha possess a lively mind 
and they are sagacious. 

They were less acquainted with the Christian 
religion than the Aleuts. Toward the Russians, 
especially before this time, they were hostile, and 
such a bearing greatly impeded the spread of 
Christianity among them. After his arrival in 
Sitka, Father John commenced work in the same 
way he had done on the Island of Unalaska, 7. e., 
he began by learning the language and customs of 
the Kolosha, and then preceeded to preach the 
Word of God to them. At the same time, as was 
his wont, he gave freely of his labor, his strength, 
his health. As: in Unalaska, now also he often 
preached to his congregation in the church, and 
when possible visited them in their homes, and 
there in the family as a father among his 
children — he told them of the Orthodox religion. 
The Kolosha learned to love their teacher, and 
commenced to receive him with a welcome, wil- 
lingly and attentively listening to his lessons. 

Living among the Koloshas, Father John wrote 
sermons for them in their native tongue and 
translated the sacred books, which helped much 


in spreading Orthodoxy among them. The labor 
of the Reverend John Veniaminov was not lost; 
the result was that the number of Christians 
in that country increased very rapidly. 

For five years Father John worked on Baranov 
Island (Sitka). His fifteen years of active mis- 
sionary life (first in Unalaska, then in Sitka) 
were distinguished with the zeal that made 
famous the first teacher of the Gospel. He 
always went about his work with great care, and 
thereby drew to himself the rough hearts of 
the savages; he would convince, but not urge, 
then patiently wait for their petition asking 
for baptism. For the children Father John 
opened schools, and taught them from _ books 
he had himself compiled. Finally, besides en- 
lightening the natives with the knowledge of 
the Gospel, he taught them the different trades 
of smith-craft and carpentry, and also introduced 
inoculation to prevent epidemics among them. 
In this way he won their hearty sympathy; the 
Indians loved him. And he really was _ their 
benefactor and teacher. 

Many years of experience in missionary work 
convinced our preacher that it was difficult to 
keep the spirit of Christianity animated in a 
country already containing a large number of 
baptized and in which the native villages are 
so seattered. For this, continual exhortation was 
necessary, and yet it was impossible through the 
lack of priests and insufficiency of means. In 
order to remove these hindrances, and this could 
be done by authority of the Church dignitaries, 
it was necessary to take steps and _ intercede. 
And so Father John decided to go to St. Peters- 
burg for this purpose. Besides this he must 
apply personally for permission to print his 
Aleutian translations of the sacred books. Having 
thus decided, Father John took a leave of ab- 


sence, and — after sending his wife and children 
to their home in Irkoutsk — on the 8th of 


November, 1838, he left Sitka, taking sail in 
a globe cireumnavigating vessel; his voyage con- 
tinued for eight months. On the 25th of June, 
1839, Father John arrived in St. Petersburg 
and presented his petition for the decision of 
the Holy Synod. Learning that it would take 
some months before the question of his petition 
would be taken up, he occupied himself with 
collecting offerings for the purpose of prop- 
agating and confirming the Christian religion 
in the Aleutian Islands, and for this he went 
also to Moscow. 

In Moscow he presented himself to the Most 
Reverend Philaret, the Metropolitan-Archbishop. 
At first sight the Prelate took a liking to this 
hardworking, industrious missionary. ‘‘There is 
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something apostle-like in this man,’’ he would 
say when speaking of Father John. More than 
onee, when time permitted, they conversed to- 
gether alone, and the Prelate would listen with 
interest to the wonderful stories Father John 
told of his life in the Aleutian Islands. In the 
fall our traveler returned to St. Petersburg and 
here he was promoted to the rank of Archpriest 
for his long apostolic labors. 

But at this time he received the sad news, 
informing him of the death of his wife. This 
sorrow weighed heavily upon him. The Metro- 
politan Philaret, consoling him, advised him 
to take the vows and enter the monastic orders. 
This proposal compelled the Father Archpriest 
to stop and deeply consider. He could not make 


up his mind, because his six children — two 
sons and four daughters —- seemed to hold him 


in check; he had no one to whom to entrust 
them and nowhere to settle them. Not consenting 
to the proposition of the Metropolitan Philaret, 
he went to Kiev in order to pray there and to pay 
homage at those miraculous shrines. On his return 
from Kiev he was summoned before the Holy Syn- 
od, and when he was advised here to take the mon- 
astic vows, he agreed, giving himself up to the will 
of God. His children, at Philaret’s request, were 
settled in the best possible manner. 


On November 29, 1840, the Archpriest John 
Veniaminov, entering the monastic order, was 
tonsured and given the name of Innocent; at 
the same time he was invested as an arehiman- 
drite (an abbot with the privilege of wearing 
a mitre). In the meantime the Holy Synod had 
concluded to organize a new diocese in Alaska. 
The question arose as to who should be the 
bishop of the new diocese. The names of three 
selected candidates were presented to the Em- 
peror Nicholas Pavlovich, one of which was that 
of the Archimandrite Innocent. The sovereign 
desired to see him. Having received the newly 
appointed archimandrite kindly, the Emoeror, 
on bidding him adieu, said to him: ‘‘Tell the 
Metropolitan it is my desire that you be ap- 
pointed bishop for the new diocese.”’ 


The consecration of the Right Reverend In- 
nocent into the episcopacy took place on the 
15th of December, 1840, in St. Petersburg, in 
the grand church of Our Lady of Kazan. ‘1 
firmly hone and believe,’’ said Innocent at the 
time of his installation as a newly-elect Bishop, 
‘that the Lord, Who has guided me so long and 
now is giving me this new lot of service, will by 
His grace give me also new and greater strength 
for the accomplishment of the same. I pray 
you, the God-selected fathers and guardians of 
the Chureh upon earth, to give me a place in 
your prayers, praying to the Lord in my behalf 
that His grace and mercy be with me evermore.”’ 
The 10th of January, 1841, was the day on 
which Bishop Innocent left St. Petersburg to 
go to his chureh in Alaska. 





On his way to Alaska he visited Irkoutsk. 
One ean imagine with what feeling the Right 
Reverend Innocent entered his native city and 
with what joy and veneration the population 
of Irkoutsk must have received one of their 
former pastors, John Veniaminov, who was now 
an Arch-pastor. The people met him in crowds 
on entering the city; the bells in every chureh 
chimed. The Bishop visited the Chureh of the 
Annunciation, where he formerly served as 
priest. and offered the Liturgy and the Service 
of Thanksgiving. After leaving Irkoutsk he 
stopped on his journey in his native Anginskoe, 
went into the cottage in which he was born and 
where his childhood was spent, visited his old 
acquintances, and having offered a_ service 
of supplications commenced on his long jour- 
ney, cheered with the well-wishes of his country- 
men. At last, on the 27th of September, 1841, 
after a long and tiresome voyage, Innocent safely 
reached the port of Sitka, or New Archangel. 


Now after taking upon himself a new voeation, 
Bishop Innocent’s work of spreading Christianity 
and enligthment had greatly increased. He 
commenced by opening new parishes, the neces- 
sity for which by this time was strongly felt. 
Ordaining priests for the new parishes, the Right 
Reverend Innocent gave them the most minute 
instructions how to act and requested them to 
convinee by the power of the Word, but not with 
the force of bribes. 

Only seven months after his arrival in Novo- 
archangelsk (Baranov Island). Bishon Innovert 
again set sail for the purpose of voyaging through 
the diocese and inspecting it. He left the town 
of Sitka on the 4th of May, 1842. 


On every island, in each village, wherever the 
Bishop came, he was received with the greatest 
triumph and jov by the inhabitants; and in 
no place did he leave them without his episcopal 
instruction. On the 18th of August. 1842, he 
landed in the Port of Petropavlovsk, Kamchatka. 


Petropavlovsk is a small town surrounded by 
mountains and situated on their slope by the 
water — on the Bay of Avachin. The houses here 
are built in the same fashion that we find them 
in all eastern Siberia. The haven, broad and 
eonvenient for vessels. is known to revieators 
as one of the largest in the world. In Petropav- 
lovsk, Bishop Innocent remained for four months, 
awaiting the winter season for journeying. Final- 
lv, on the 29th of November the ereat journey 
of Innocent through Kamehatka commenced. The 
Archpriest Gromov, who was one of the travelers, 
going over the snow in dog sleighs describes 
the journey in these words: ‘*There are three 
kinds of conveyances which are used in journyes 
over the snow, and which are drawn bv dog: 
The first is the sanka this is nothing else than 
a saddle made of twigs and rods fixed on thin 
slides. The second is a narta very much lke 
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a child’s sled, only much larger, and then the 
povozochka, also a narta with the addition of 
a box it has fixed on it which is made of deer 
skin or canvas. Some of the better povozochki 
contain a window in the covering made of glass 
or mica, so that during long voyages one may 
read and not feel so much the irksomeness. On 
the sanka only one person can sit and it is 
used for light drives. The narta is used for trans- 
porting heavy weights, and the povozochka for 
the carrying of important personages anid the 
higher officials. In this last conveyance only 
one person can sit, and at that in such a position 
that he cannot move or turn. On the front the 
Kayour (driver) sits supplied with a pole, which 
serves in his hands as a balance over uneven 
roads and as a brake on going down hill. For 
the Sanka five dogs are sufficient, but for the 
narta and povozochka from fourten to twenty 
dogs must be harnessed. They are tied in pairs 
to a long strap which is attached to the sleigh, 
and this sort of coach flits along like an arrow 
over the snow drifts. The dogs are controled by 
the voice of the kayour, gkah (to the right), 
gkuh, gkuh. (to the left), hna (stop), but for 
trained dogs it is sufficient, with using his voice, 
to strike with the pole on one or the other side 
of the sleigh and they will turn to the right of 
left accordingly.”’ 

By means of these dog-sleds the Right Rev- 
erend Innocent traveled over five thousand miles. 
‘‘One cannot imagine,’’ say those who have 
traveled in Kamchatka, ‘‘all the hardships of 
the traveler who is drawn only by dogs for 
several hundred miles over a snowy plain, when 
the thermometer falls to twenty below zero in 
a Siberian frost. For the safety of travelers 
in a snowstorm, which sometimes lasts for several 
days in succession, log huts at every forty or 
fifty miles are built, and in these’ they pass 
the night. In these huts, which are not well- 
made, a stone fireplace can be found. But it 
often happens that travelers cannot reach such a 
shelter before night; they then dig into the 
snow till they reach the ground, which makes 
a kind of cave, at the entrance of which they 
light a fire, and in this way, in a most severe 
frost, they are compelled to pass the night. 

On the 3rd of April, 1843, Bishop Innocent 
arrived in Okhotsk, where he remained for about 
four months; at that time he was spreading the 
Faith among the Koriak, Chukcha and the Tun- 
guZ. 

At last the first journey of Bishop Innocent 
was finished, and he safely arrived in Novo- 
archangelsk, where he occupied himself in bring- 
ing to order his young diocese. But this was not 
his last tour of inspection: he had made three 
such voyages and journeys, during which he 
carefully examined the newly organized parishes, 
consecrated churches, personally preached the 
word of God to the natives and — where it 


was possible — opened schools for the children. 
For his good work, in 1850, Innocent was raised 
to the dignity of an Archbishop. 

The success in spreading Christianity on the 
distant borders of Asia and America by the 
Most Reverend Innocent was the reason why 
the higher government of the Chureh added 
to his diocese the country of the Yakout, with 
the inhabitants of which he had earlier become 
acquainted. On this account the Archbishop In- 
nocent had to change the place of his residence 
from Novoarchangelsk, or Sitka, to the city 
of Yakoutsk in Siberia. 

Living in Yakoutsk, the Prelate took much 
pains in supervising the translation of the sacred 
books into the Yakout language. Great was the 
day for the Yakout people when at last the 
first Liturgy was offered in their native language. 

The Archbishop himself officiated at the praise 
service and read the Gospel. This event had 
so touched the hearts of the Yakouts that their 
native representatives came to the Prelate In- 
nocent with their petition, asking that this day 
be forever kept as a holiday, because it was the 
first on which they heard in the temple the 
Divine teaching in their own tongue. 

From Yakoutsk the Archbishop, not consider- 
ing his old age, often undertook journeys over 
his great diocese which now had become much 
more widened, exposing himself to privations 
and dangers. During one of these journeys, when 
in the port of Ayan, he was nearly captured by 
the English, who suddenly took possession of that 
town, they then being at war with Russia. 

At the end of June, 1857, the Most Reverend 
Innocent was summoned to St. Petersburg for 
the purpose of taking part in the councils of 
the Most Holy Synod. During his sojourn in 
the capital an Imperial high decree had been 
issued, granting two Vicars (assistant bishops 
to an archbishop). one for Yakoutsk and the 
other for Sitka. In this way the labors of the 
Venerable Archbishop were made lighter. 


The Most Reverend Innocent left St. Peters- 
burg in the beginning of 1858, but before going 
to Yakoutsk he traveled through the Amoor coun- 
try, which was then annexed to Russia. The great 
Amoor river flows for several thousand miles 
and separates the Chinese boudary line from the 
Russian. During this journey, the Archbishop 
stopped in almost every town by the river 
and held services. But what was still more 
simple, he would sometimes, on passing a village, 
give orders to land, and then he would com- 
mence to teach the inhabitants who had run 
together on the beach. And nothing on these 
occasions was hid from the Prelate; he entered 
into all the cares and needs of his people, both 
the spiritual and the bodily. 


In 1862, the Most Reverend Innocent took 
up his home in the town of Blagoveshchensk on 
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the banks of the Amoor. Here also he continued 
untiringly to fulfill the duties of his office, 
endeavoring to plant Orthodoxy firmly in the 
diocese. From this place he _ likewise often 
undertook journeys along the Amoor and _ into 
other districts, personally inspecting and _ in- 
structing the newly converted. But old age and 
poor health already compelled him to think of 
rest. He asked to be relieved and to be given 
quarters for retirement. But his pastoral cares 
were not to be ended this time, and the will 
of God prepared for him another duty. 


In 1867, Philaret, the Metropolitan of Moscow, 
had passed into eternity, and for a long time it 
could not be decided as to who should be appointed 
successor tothe great Prelate. At last the election 
was held; the Archbishop Innocent was appointed 
to succeed the deceased Metropolitan. The Most Rev- 
erend. Innocent was schocked with greater surprise 
than any one else. Having read the dispatch, he 
changed in the face, and for some minutes fell 
into deep thought. He then secluded himself 
for that day, and during the night he prayed 
long and fervently upon his knees. He was 
taken with wonder over his own destiny; the 
son of a poor village sexton, who at one time 
was unable to become the sacristan in place of 
his father, came now to be one of the first 
hierarchs in the great Russian Chureh — a 
Metropolitan in Moscow. 

In sincere humility, notwithstanding his poor 
health, the Archbishop Innocent accepted his new 
appointment and began to prepare for the journey 
to Moseow. 


It would be needless to say with what 
expressions of joy and veneration the inhabitants 
of the cities of Siberia had met and seen him 
off on the way through which he must pass. It was 
the first time in their lives they have seen a 
Metropolitan, and the last, as the Prelates who 
are invested with such high dignity, do not 
visit these distant places. With especial triumph 
he was waited upon in his own native Irkoutsk, 
where, owing to washouts, he had to remain 
for a considerable time, during which he offered 
the Liturgy several times, together with other 
Bishops who were there. Finally at 9:30 o’clock, 
on the evening of the 25th of May, 1868, the 
ringing bells were heard all over Moscow announe- 
ing that the new Arch-pastor had arrived in the 
capital. On the next day the Most Reverent 
Innocent, the Metropolitan of Moscow and Ko- 
lomna, officially entered the great Church of the 
Assumption. On entering the cathedral the Pre- 
late delivered an address which was full of true 
humility. 


‘““Who am I?” he said ‘‘to dare to take the 
word and the power of my _ predecessors? A 
student of distant times, of a remote country, 
who passed more than half a liftime on the 


frontiers; one who is only a common worker 
in Christ’s vineyard, a teacher of children and 
of those who are now in the Faith.’’ 

With such humility did the Metropolitan In- 
nocent enter into his new office. He was now 
more than seventy years of age, worn with 
sickness, nearly blind, yet he was full of strength 
and zeal for activity. Administering the gov- 
ernment of his new diocese, by his care he did 
much that was beneficial. He erected asylums 
for widows and orphans, organized different 
benevolent societies, sought to alleviate the con- 
dition of the poor clergy, took measures for the 
better education of the populace, and besides all 
this, sat in the Council of the Holy Synod, taking 
part in ministering the spiritual affairs of all 
Russia. On the 18th of May, 1871, exactly fifty 
years had passed from the day on which John 
Veniaminov was ordained priest, and the whole 
body of the clergy of the diocese of Moscow 
tendered their heartfelt congratulations to the 
Metropolitan. 

But in the midst of pastoral work and cares, 
old age and bodily ailments already began to tell 
upon the Most Reverend Innocent. Finally sick- 
ness entirely weakened him, when on the 30th 
of March, 1879, he ealled to his bedside the 
house-warden, the Hieromonk Arsenius. that 
he may read for him the office said at the 
departure of a soul, and at 2:00 o’eclock on 
the morning of the 31st of March (12th of 
April, New Style), Innocent passed away. 

‘Tell them,’’ he said, dying, ‘‘that no eulogies 
be pronounced at my funeral; they only contain 
praise. Let them rather preach a sermon; it may 
be instructive; and here is the text for it: “The 
ways of man are ordered by the Lord’.’’ 


At eleven o’clock the next day the great bell 
in the tower of Ivan the Great pealed forth the 
announcement to the citizens of Moseow that the 
Prelate was dead. On the Sth of April 
the body of the reposed was buried in the 
ground by the side of the grave of the Metro- 
politan Philaret in the Troitse-Sergiev Monastery. 


And long will Russia remember this great 
worker, who planted the Faith of Christ among 
so many pagan tribes in the most distant and 
severe countries, truly with saintly patience, 
with meekness and remarkable humility. For 
example of such humility, and such simple words, 
which are penetrated with pure, fervent faith, 
we have a small book writen by the Metropolitan 
Innocent, and it is: Showing the Way to the 
Kingdom of Heaven. It is pointed out in this 
splendid book, how we may fulfill the word of 
the Saviour take the Cross and follow Him 

how we may receive the Holy Spirit, how 
we may destroy the wall of sins, which separates 
us from our Redeemer and the Kingdom of 
Heaven. 
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The Priest's Spiritual Life 


by the Priest John 


The Divine Liturgy 


Celebrate the Divine Liturgy at whatever time 
is convenient for the people; and avoid being too 
fast or too slow. Before going to the Sanctuary, 
pause a moment to banish from your mind every 
irrevelant thought, and to gain complete mastery 
over self. Then begin vesting, not before. 

Articulate every word distinctly, make the sign 
of the cross with all possible exactitude, and never 
curtail any of the ceremonies. There is special need 
to be on our guard at the Kairon, and the last Ee- 
tene of Thanksgiving. Read over the Ritual direc- 
tions from time to time, and study their meaning 
by some approved author. Know why you are do- 
ing, and do it well! O Priest! when thou art about 
to celebrate, do not first immolate thyself to the 
evil spirit. When the Priest has become so thor- 
oughly transformed, and, as it were, deified, that 
he sees nothing but God alone, then let him ap- 
proach the Altar. Let the Priest approach the 
Throne as though he were Christ Himself; let him 
station himself there as an Angel; let him minister 
ws a Saint; let him offer up the petitions of the 
people as High Priest, supplicate for peace as a 
mediator, and entreat for himself as a man. 

You, yourself, have seen Priests who so hurry 
through the Divine Liturgy and other Services of 
the Church, that they seem to be panting for the 
end, jumbling all their words in a heap. Let us re- 
member that Jesus Christ endures patiently irrev- 
erent and contemptuous treatment: but since the 
lather loves the Son with an unfathomable and 
unutterable love, He will avenge with indignation 
and wrath the affront and injury thus offered to 
His Only-begotten Son. 

DIVINE OFFICE 

Say the Hours in’ the morning, Vespers and 
Complite after supper. By following this ar 
rangement you will have time for everything, 
and you will find that things seem to fall into 
order of their own accord. 

Do not treat the Hours as an irksome task, 
but rather as the solemn duty of an ambassador 
aceredited by the whole Church to the court 
of Heaven. St. Cyprian writes to a Priest who 
allowed himself to be carried away by hurry and 
wilful wandering; — ‘‘How canst thou beg to be 
heard of God, when thou carest not to hear thine 
own words? Wouldst thou have God heed thee 
when thou prayest, and thou the while heedless 
ol thyself ?”’ 

Think how monstrous is the perversity of man) 
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Priests! Sleep is prolonged, meals are lengthened, 
recreations are sprung out, conversations pro- 
longed, even the veriest trifles; the service of 
the Supreme Lord alone is hurried through with 
all possible speed, and finished in disgraceful 
haste. 

In order to revive your piety, recollect yourself 
for a moment before begining the Hours; have in 
mind some special intention. Strive to follow 
the meaning of the Psalms, how they apply 
to you. When the Hours are finished, if aught 
has gone amiss, through negligence or foolishness 
on your part, or any other fault, recollect for 
a moment, and then beg pardon from God. 
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